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Maine Peace Action Committee

STATEMENT OF PURPOSE

T

he Maine Peace Action Committee
(MPAC) was founded in 1974 with a
special focus on ending the war in
Indochina. MPAC has been concerned with our
society’s violent and militaristic nature, which is
manifested in a lack of humane and progressive
values and a tendency towards solving problems
via destructive means.
Our general orientation takes the double focus
of analyzing and opposing militarism, or the
efforts to use nuclear weapons and other military
means to solve human problems, and imperialism,
or the efforts by powerful nations to use economic
and military means to impose their will upon less
powerful peoples.
Our nation’s pursuit of these policies undermines its ability to deal with the needs of its own
citizens and places us in greater danger of war.
Our tax dollars are used to develop first strike
capable weapons and to support repressive
regimes abroad. Consequently, there are fewer
dollars available for needed human services both
here and abroad.

If we direct our energy and other resources
into weapons systems, there is little left for
creative solutions to problems such as the world
food and fuel shortages which threaten our
survival.

imperialism and proposing alternatives to these
policies.

We have seen human needs are neglected by
an existing government, and when that government represses groups attempting to meet those
needs, violent upheaval has resulted. Our government’s military economic support for such repressive regimes has embroiled us in armed conflicts
which have escalated to full scale war and could
mean inevitable global destruction.

1. unite people within our group

We support efforts to deal with each of these
problems since we see them as resulting and
contributing to an economic and political system
over which most of us have little control.
We in MPAC believe that while none of these
efforts by itself can bring about a completely just
society, together we can work toward more
comprehensive solutions. We feel that we can
best contribute by challenging militarism and

We find we can act effectively if we focus on a
limited number of specific issues and campaigns.
We need projects which can:
2. provide opportunities for action resulting in
measurable achievement
3. link our efforts with national campaigns; and
4. demonstrate the dynamics of militarism and
imperialism.
For our activities to be successful, we need to
educate ourselves about issues, analyze the
contributing factors, investigate alternative solutions, decide strategy for implementing alternatives, and share our understanding with the
community to enlist their support.
MPAC believes that people united and working together can redefine our values and change
our approach to problems so that we shall be able
to live in a free and creative society; indeed, such
efforts are imperative if we are to survive.
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NONDISCRIMINATION POLICY

T

he University of Maine does not discriminate
on the grounds of race, color, religion, sex,
sexual orientation, including transgender status
and gender expression, national origin, citizen
status, disability, genetic information or veteran’s
status in employment, education, and all other
programs and activities. The following person has
been designated to handle inquiries regarding nondiscrimination policies: Director, Office of Equal
Opportunity, 101 North Steven Hall, 581-1226.
The MPAC Newsletter is funded in part by
University of Maine Student Government.
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MOVING TOWARDS A SUSTAINABLE FUTURE:
BEYOND THE PEOPLE’S CLIMATE MARCH

O

n September 21 I, along with fifty-four
other University of Maine students,
participated in the People’s Climate
March in New York; the historic march was
attended by over 410,000 people. The march has
been championed as the beginning of a serious,
legitimate movement to confront the climate
crisis. In many ways, that’s spot on. The March
has made a difference. In other ways, the mainstream climate justice movement is anything but
a serious confrontation of the problems we face
because of climate change. Furthermore, climate
change has brought to the fore a myriad of issues
systematic to the way we live our lives that are
still being ignored by the majority of activists
involved in the climate justice movement.

The biggest victory of the People’s Climate
March was a huge momentum growth in the
divestment campaign. Notably, the heirs to the
Rockefeller fortune divested its $860 million
charity, the Rockefeller Brothers Fund, from the
fossil fuel industry. This is huge for symbolic
reasons, being that John D. Rockefeller was an oil
tycoon who amassed his fortunate from the fossil
fuel industry; it is also huge for the sheer fact that
a very large enterprise has now divested a large
sum of money. Also, Glasgow University in
Scotland recently divested, becoming the first
European university to do so. In the United
States, divestment campaigns on campuses across
the country have become stronger and more
urgent. Indeed, among many other demonstrations and efforts, students at Harvard have staged
a week long fast in their efforts to get Harvard—
which possesses the world’s largest endowment—
to divest from the fossil fuel industry. Here at the
University of Maine, the Divestment team has
grown exponentially in numbers and continues to
swell as they work to convince the University of
Maine System board of trustees to divest. The
good news from the Rockefellers and Glasgow

have been huge, and I am proud to say that
MPAC is involved and offering some of our energies to Divest UMaine.
The Divestment Movement owes much to the
founder of 350.org, Bill McKibben. Indeed, Bill
Mckibben has long been at the fore front of
efforts to establish a carbon tax and pressure our
institutions into divestment. He’s been an invaluable ally to the Climate Justice Movement. The
strategy is clear: carbon usage is the biggest
threat/cause of climate change, thus we need to
dramatically reduce our usage of it. Clear and
undeniable. McKibben even makes the point that
it is economically wise to divest from fossil fuels:
when the carbon bubble bursts, people with
investments in the fossil fuel industry stand to
lose all of their money invested in these industries. Sure, this is true. This is also probably a wise
strategy to convince people and institutions to
divest. But the divestment campaign and the
carbon tax effort are not the end game, furthermore the argument that it is financially wise just
further entrenches our consumerist society that
has caused the dire problems our society faces.
Divestment and the carbon tax are not long term
solutions.
Our consumerist society is what needs to be
replaced in order to adequately deal with climate
change and protect our environment.
Divestment and a carbon tax will reduce our
usage of carbon, but our consumption of carbon
will perniciously carry on. Green technologies
such as solar panels and wind mills are great alternatives to carbon, but how are they produced?
Solar panels are made from precious metals that
are extracted via machines that operate on gasoline; they are then typically shipped via a process
that relies heavily on fossil fuel transportation.
Solar paneled vehicles would then still be made
primarily of steels, other metals and plastics—
none of which are sustainable resources. A scien-

tific paper published in 2007 titled
“Environmental life-cycle assessment of
multicrystalline silicon solar cell modules,” articulated the fact that the production of solar panels
releases a significant level of CO2 among other
pernicious chemicals. Windmills, offshore and on
land, also pose serious problems. Windmills on
land harm the soil, local animals, and birds of the
region; offshore windmills greatly affect the
ecological system of the waters they invade.
Further, consider the basic drive of capital: to
accumulate more capital. If green technologies
are encouraged as business endeavors like all
others and consumers treat them as such, they
inevitably seek new markets. They will seek to
produce and sell more. As outlined, the process of
solar panels and windmills is pernicious to the
environment. Yet, it is not hard to imagine newer
and newer “versions” of perhaps more efficient
solar panels or wind mills being mass produced
and mass consumed. This is not how to deal with
climate change.
There is also the increasingly dangerous threat
of our high levels of waste. We throw away things
at a whim. These items have to go places. They
become ecological burdens. When the MS73
plane went missing last summer, government officials kept mistaking large piles of trash in the
Pacific Ocean, including “trash island,” for parts
of the plane. There is an island of trash in the
Pacific Ocean. To state that this is alarming is an
understatement. Moreover, there is the issue of
our society’s indefensible food consumption and
waste. Estimates cite that forty percent of food in
the United States is wasted. That is not sustainable. When the vast majority of Americans eat
non-local foods that have to be transported via
fossil fuel transportation, this is worrisome. When
the vast majority of Americans consume and
waste such high levels of food that big agro-business continues to “advance” chemicals and
genetically modified foods to produce more yield,
this is worrisome. Divestment and a carbon tax
will not stop food waste.
Further, climate change highlights and exacerbates a number of serious problems endemic to
our world. The deleterious, even disastrous,
effects of climate change are felt most by the
peoples who have least contributed to this global
phenomenon, such as: Indigenous peoples, like
the Athabasca Chipewyan First Nation peoples of
Alberta, Canada. This community has traditionally inhabited lands in the vicinity of the infamous tar sands site of Trans-Canada. Because of
the rampant pollution caused by the process of tar
sands extraction, these peoples can no longer
hunt in their homeland, they can no longer use
the water from their rivers, and they are experiencing unprecedented high levels of extremely
rare cancers; the Canadian government and
Trans-Canada laughably maintain that it is
merely coincidental that these problems coincide
with the tar sands extraction. The ACFN people
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Sustainable Future
(continued from Page 2)

are not alone. These injustices also highlight the
blatant and repeated violations of Indigenous
rights and autonomy secured to them by treaties.
Treaties that often include language promising
the continued usage of and perseverance of
indigenous eco-systems are clearly being violated.
Climate justice is inexorably linked to Indigenous
Rights.
Climate change also affects peoples of lesser
developed nations like Haiti, Indonesia, and
many West African nations more than the
nations most responsible. Growing incidents of
climate caused storms, draughts, crop failure,
tsunamis, hurricanes, and other natural disasters
disproportionately affect peoples of island nations
in the Pacific, Caribbean, nations in Southeast
Asia and West Africa, among others. These disastrous events then prove too great a cost for
impoverish peoples to adequately deal with or
afford to pay for. This raises the question as to
why these countries do not have the means to
rebuild or provide relief for their people. In a
world system that drains materials and capital
from the periphery to the core, outlying nations
are left in perpetual dependence and economic
backwardness. The climate crisis is bringing these
issues to the fore; for a greater analysis, I implore
everyone to read Naomi Klein’s newest book,
This Changes Everything: Capitalism Vs. The
Climate.

The most alarming aspect of the climate crisis
has yet to be mentioned: the ridiculous irony that
the United States is spending billions of dollars
and expending the highest level of carbon emissions of any entity in the world, so that it can
secure fossil fuel markets in the Middle East. It is
spending money and burning fossil fuels so that it
can secure more fossil fuels. This is an example of
the military-industrial complex par excellence.
The even greater irony? The Pentagon just
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recently identified climate change as the greatest
threat to national security. Once more, the
United States military has identified climate
change as the most serious threat to national
security yet it is the biggest consumer of carbon in
the world and spends billions of dollars on wars
and “anti-terrorism” drone missions.
The carbon tax and divestment will not halt in
any way, shape, or form the U.S. military. It will
spend the money to accomplish its goals. The
U.S. military will only stop when we, the people,
establish a society built on dramatically different
ideals and values. When we move away from a
self-serving, ego promoting, individualistic society
in which we are “we,” and they are “the other,” or
“them.” Only when we recognize the unity of all
living creatures, move towards a communitybased society and replace violence of all kinds
with understanding and love will the militaryindustrial complex be curbed.
If we achieve this, this most simple yet so
seemingly drastic change in the way we live, then
we shall see a sustainable world. Then we shall
see a cease in the rampant consumerism, waste,
and egoism that have so disastrously affected our
climate and made our world one in which so
many levels of injustice exist.
This climate crisis has brought to the fore
systematic problems with the way we live. It has
brought to our attention just how pervasive
economic injustice and racial injustice are in our
world system. It has brought to our attention how
unhealthy and unsustainable
our food habits are. It has
brought to our attention our
detachment from nature that
Thoreau so feared over a
hundred years ago. It has
brought to our attention that
the level of militarism,
particularly in this world, is
an unacceptable and unsustainable practice that mocks
our supposed values. It has
brought to our attention that
we are endangering our very
existence. Yet, this is not a
lament. Quite the contrary:
this is about possibilities. The
climate crisis offers us the
greatest opportunity in the
History of Mankind: we have
the chance to save life on
Earth as we know it. An
opportunity that will also
necessitate our dealing with,
and ideally the abolition of,
our wage-slavery, egoistic,
exploitative capitalistic system. This is a scary
time, but also one full of opportunity. We can do
it, I witnessed it at the People’s Climate March.
An environment full of peoples fed up with capitalism, full of compassion and energy, and willing
to fight for this. We can make the change we need
to make; it starts with every single one of us
returning to our core values: compassion,
community, simplicity, family, and love.
—Michael Bailey

MALALA YOUSAFZAI: A
YOUNG PROGRESSIVE MIND

M

alala was
born to a
proud father in
Pakistan. Malala
grew up with her
father advocating
equal education.
This avocation
was passed to his daughter. Malala along with
her friends competed in school competitions, in
these competitions they would make speeches
and use them as arguments for a certain cause.
As such many of Malala’s speeches were calling
for education for both boys and girls. It was
during these speeches that she became a target
for the Taliban. Before she was actually attacked,
her father’s school was attacked verbally as the
Taliban slowly made their way into their valley.
Teachers began leaving, and soon the school was
low staffed. Even the students were under threat
because the Taliban did not approve of the girls
going to school. The BBC later asked Malala to
become a blogger for them to write about the
Taliban influence in her home village of Swat.
Though she wrote under a pseudonym, the
Taliban were looking for Malala. Despite adjusting the route, her bus was stopped at a check
point. During the search, they shot her in the
head at point blank range.
After that, Malala was rushed to the hospital.
After she had improved to a stable condition,
she was flown to England to receive more intensive care and rehabilitation. The Pakistani
government issued a statement to those who
tried to kill Malala, but the Taliban reiterated
the intent on killing Malala and her father for
their activism. Soon after the attack a whole
world became aware of Malala and her actions.
The world began to look at what she had done
and who she was. The reaction after her attack
was enormous, many well-known activists began
supporting her, as well as celebrities also offered
their support as well.
Though Malala has been invited and seen at
the White House she is quite firm and talks
against Obama’s use of drone attacks. She once
stated to Barack Obama that, “Innocent victims
are killed in these acts, and they lead to resentment among the Pakistani people. If we refocus
efforts on education it will make a big impact.”
During her years away from Pakistan Malala has
be nominated and won several awards, the most
recent being her Nobel Peace Prize. This makes
her the youngest recipient of the award and the
second Pakistani. For such a young girl to be
campaigning at such a young age is incredible.
As such one of her greatest impacts happen to
be the in 2012 in the United Nations, where
they plan to have every child in some sort of
school by 2015. For progress in the world I see
this step as a giant leap forward. Malala’s story
should inspire many others to continue the fight
for education around the world, or to have the
opportunity to have an education for everyone.
—Dan Shorette
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MAKING SENSE OF RELIGIOUS VIOLENCE IN 2014

I

n 2014, coverage of extreme religious
violence, of violence perpetrated in the name
of religion, has repeatedly dominated the
news. Most readers probably think first of ISIS
(the Islamic State of Iraq and Syria), with horrific
accounts of beheadings, stonings, and mass
execution of nonbelievers. Also named ISIL (the
Arabic final “S” in ISIS is al-Sham, meaning the
Levant, which usually includes not only Iraq and
Syria, but also Jordan, the Palestinian territories,
Israel, and parts of Turkey), this is only one of
many militant Islamic jihadist groups responsible
for so much violence. But the news is also dominated by so many examples of violence associated
with religion throughout the world. One thinks of
endless Middle East violence, as seen in Israeli
and Palestinian religious justifications. Africa is
replete with religious violence, mass kidnappings
and rapes, and genocidal campaigns in Nigeria,
Mali, and throughout the continent. Reports of
violence in Afghanistan, Pakistan, India, Saudi
Arabia, and elsewhere are connected with religious values, ideologies, and actions. And
although the U.S. media focus on the religion and
violence of others and usually do not cover religious violence here, we shall see that the U.S. is
part of the troubling global pattern of religion and
violence in 2014.

ings for those dedicated to nonviolence, peace,
and justice.

other,” both outside nonbelievers and also
numerous others within their religion.

We shall begin by considering two responses by
religion that have been catalysts for formulating
my own analysis of religion and violence. Second,
we’ll examine one of the two key terms, violence,
in developing a broader and deeper understanding of violence and nonviolence. Third, we’ll
examine the other key term, religion, in providing
a general, phenomenological, structural model of
religion and then relating it to violence. Fourth,
I’ll propose that we need to contextualize religious violence in terms of economic, political,
historical, and others developments and relations
today in order to understand religion and
violence in 2014. Finally, I’ll very briefly suggest a
hopeful alternative to the dominance of religion
and violence today.

Second, there is a common, apologetic
approach by some believers: Religion has nothing
to do with violence, hatred, war, intolerance,
injustice, classism, racism, sexism, domination,
and inequality. All such expressions today are a
perversion of religion. In that way, we can uphold
the idealized true religion. For example, I’ve
known Christians who maintain that Christianity
is all about love, about turning the other check,
and about not judging others, lest you be judged.
Therefore, according to some of these Christians,
the overwhelming majority of self-identified
Christians, who express considerable hatred
toward many others, never or rarely turn the
other cheek, and are always judging others, are
not real Christians. The most frequent example

When surveying the examples of violence
today, it is tempting to analyze and reject religion
as overwhelmingly violent. Religion repeatedly
appears as a justification, a symptom, and a cause
of violence. When examining violent conflicts,
wars, genocidal campaigns, injustices, hatred,
intolerance, and other forms of violence, religion
most often appears as a major part of the problem
and not the solution.

Two General Religious Responses

I fully agree that religion in 2014 is overwhelmingly a negative and destructive force
when examining contemporary violence, but I
intend to develop a deeper analysis showing that
the relations of religion and violence are often
complex and contradictory. This may offer open-

“... religion in 2014 is overwhelmingly a negative and destructive
force when examining contemporary violence, but ... a deeper
analysis show[s] that the relations of religion and violence are
often complex and contradictory. This may offer openings for
those dedicated to nonviolence, peace, and justice.”

F

irst, there is a basic contradiction that appears
throughout the history of religions. Rarely
does one find basic commandments or teachings
that assert: “thou shalt kill,” “thou shalt be a war
maker,” “thou shalt hate,” “thou shalt exploit and
oppress,” and “thou shalt act unjustly.”
Overwhelmingly one finds the opposite: Peace is
better than war, nonviolence is better than
violence, love is better than hate, justice is better
than injustice, compassion and kindness are
better than cruelty. And yet religions, for thousands of years and in 2014, are major expressions,
sources, and ideological justifications of violence,
war, hatred, intolerance, injustice, class exploitation, racism, sexism, and environmental destruction.
This seeming contradiction can be illustrated
by formulations of the Golden Rule. In India, I’ve
listened to scholars present research papers that
consist of compilations of formulations of the
Golden Rule found in every major religion. No
religion formulates this as follows: Do unto others
as you would want them to do unto you, but only
if they are members of your tribe, clan, religious
denomination, nation, class, caste, gender, or
other social grouping. Indeed, one finds this same
sense of the Golden Rule in most nonreligious
ethical approaches with the recognition of criteria of generalizability and reciprocity. When
people act in a certain immoral way, we often ask
them how they would feel if others treated them
that way. And yet the same religions, with their
foundational versions of the Golden Rule, usually
violate this in their violent treatment of “the

today of this defense is by many Muslims, as an
understandable response to the horrific portrayal
of their religion of Islam that dominates the news
and as a response to the violent Islamophobia
that stereotypes Islam and Muslims in general.
We are told that Islam is a religion of peace, and
self-identified Muslims, who practice or support
or tolerate militant violent jihad and many other
forms of violence, are not real Muslims.
This abstract idealized approach as a defense
of one’s religion, often presented by admirable
human beings, is understandable, but it is very
inadequate for understanding and dealing with
religion and violence. Real religion involves real
human beings and is always contextualized.
Religion always involves the beliefs, feelings, and
practices of real human beings expressing how
they relate to what they consider sacred or divine.
To make sense of religion and violence today, we
must focus on real human beings who identify
themselves as religious and then ask what part
their lived religion plays in their violent lives and
violent world.

Violence

I

n making sense of religious violence today, we
must understand the nature of violence. The
key formative influence in shaping my analysis of
violence is M. K. Gandhi, the most influential
proponent of nonviolence of the twentieth
century. In most of my writings analyzing
violence, I usually focus on economic, political,
military, and other forms of nonreligious violence.
In this essay, focusing on religion and violence, I’ll
provide examples relevant to religious violence.
See Religious Violence on Page 5
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Religious Violence
(continued from Page 4)

When professing their opposition to violence,
most of us restrict the meaning of violence to
expressions of overt physical violence: killing,
physical beating, torture, rape, violent bullying,
blatant violations of human rights, acts involving
brutal racism, sexism, and domestic violence.
Clear examples of such overt, physical, religious
violence can be found throughout history and
throughout the world today. One need only
consider the lengthy lists of grounds for stoning to
death, beheadings, and other killings; perhaps as
many as 1,000,000 women who were burnt at the
stake as witches; the Crusades and history of religious wars with the slaughter of infidels; the religious justifications for the genocide and enslavement of Native peoples and other nonbelievers;
the religious violent practices with regard to class,
caste, and gender when the working class, the
“untouchables,” women, and other lesser human
beings violated their proper subordinate place in
the religious hierarchy.
Such examples of overt physical violence,
while extremely important, focus on only a small
part of overall religious violence. In order to
broaden and deepen our understanding of religion and violence, I shall formulate two major
concepts for understanding most violence.
First, we must include the multidimensionality
of violence. In addition to overt physical
violence, there is inner psychological violence,
most clearly expressed in extreme forms of
hatred. There seems no limit to the religious
hatred directed at nonbelievers, women, those
expressing alternative sexual preferences,
outsiders, and all kinds of others who are
regarded as abominations, sinners, tempters, and
should not be tolerated. There is also linguistic
violence, and there is no language today that is
more violence than many religious expressions.
One need only consider the pervasive religious
language focusing on purity and impurity, sin,
evil, hell, violent martyrdom, Armageddon and
the Apocalypse, with the End Time and Rapture
involving the violent death of much of
humankind who are not the Chosen. I have
devoted much of my work to economic violence,
usually identified as exploitation, and religions
repeatedly uphold violent hierarchical relations
of domination and exploitation. In religions,
through their processes of religious socialization
and enforcement, the many dimensions of
violence—overt physical, psychological, linguistic, economic, political, social, cultural, educational, etc.—interact and mutually reinforce each
other. This results in religious violent views of
reality that are expressed through violent
approaches to the self, to others, and to nature.
Second, we must include the structural
violence of the status quo. This is business as
usual. The fact that the dominant religions, interconnected with the dominant economic and
other power relations, seem to be functioning efficiently, without major disruption and resistance,
does not render the dominant violent structures
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nonviolent.
Throughout
history,
religions
have
provided religious ideological explanations and justifications for the structural
violence of the status quo. In
addition, they repeatedly
have provided reactionary
deflections and escapes from
having to deal with the
status
quo
violence.
Religious believers are told
that their lives of multidimensional violence and
suffering reflect the natural
divine order, their status as
unworthy
sinners,
the
karmic results from previous
lives, etc. If they endure
their station in life, without
rebelling, and follow the religious teachings and practices, they’ll go to heaven, be
reborn to a better life, or
benefit from other future
rewards, in ways that do
little in changing the status
quo, structural, religious
violence today.

Religion

T

he key formative influence in shaping my
analysis of religion is Mircea Eliade, often
described in the 1960s and 1970s as the world’s
leading theorist of religion, religious symbolism,
and myth. In the general structural, phenomenological model of religious experience and religious
phenomena, religion regards modern secular life
as one-dimensional. From the religious perspective, nonreligious people view themselves and
reality in ordinary, natural, spatial, temporal,
imperfect, relative ways. By contrast, the religious
mode of being in the world and its religious
consciousness are two-dimensional. There is
always some qualitatively transcendent referent,
some sacred reality. This sacred transcendent
reality may be named God, the divine, Allah, the
eternal, heaven, hell, Brahman, Nirvana, etc.
The transcendent sacred is also portrayed as evil,
the devil, the demonic, etc., since the transcendent is what is supernatural, not what is necessarily good in profane (secular, natural) terms.
Therefore, in the religious structural model there
is always that dimension of reality that is supernatural not natural, eternal not temporal,
absolute not relative, unconditioned and perfect
not conditional and imperfect.
In order to have religion, which expresses how
human beings are situated in this world in a religious way, the sacred and the profane, the supernatural and the natural, the divine and the
human must be brought into some dynamic, existentially meaningful relation. What is transcendent sacred must always be mediated and
expressed through what is ordinarily viewed by
secular people as relative, natural, spatial, temporal, historical, relative phenomena: language and

scriptures; ritualized practices; the sky, earth, sun,
rivers, and mountains; founders, mystics,
prophets, shamans, medicine people, and other
specialists; dreams, visions, and other altered
states of consciousness.
Not only is there a qualitative two-dimensional religious approach, in which the sacred or
divine must be expressed through natural
phenomena, but this expression also reveals a
structurally paradoxical relation. What is paradoxical to any natural, logical, rational, conceptual analysis and understanding is how something
supernatural can be expressed naturally, how the
eternal can become temporal, how the absolute
can become relative, how what is transcendent
and perfect can be expressed through some
immanent imperfect manifestation. In short, the
supreme Christian mystery and revelation of Jesus
Christ, of how God could take human form, is
structurally no different from the paradoxical
relation expressed in all religion and in every religious experience, as illustrated by Maine Indian
sacred narratives and rituals focusing on Mount
Katahdin and the Penobscot River.
To mention only one of several additional
structures of this general model of religion, religious beings not only make the two-dimensional
qualitative dichotomy, with God or any other
transcendent sacred mediated and accessible
through a structural paradoxical relation.
Religious people evaluate and choose the sacred
transcendent dimension as the ultimate reality.
The sacred, divine, and supernatural reveal the
essential foundation of their religion, providing
them with the sacred accounts for the creation of
the world and their religious group; for accounts
of why there is so much violence, war, injustice,
See Religious Violence on Page 6
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evil, and suffering in the world; for moral codes
and other standards for how they should live their
lives and achieve salvation.
The obvious question now arises as to how we
can relate this general, structural model of religion to our central concern: Why is there so
much violence related to religion in 2014? We
shall consider several key applications and illustrations of the model.
First, let us consider the sacred, transcendent,
divine, supernatural reality. It is a mistake to take
the romantic, idealized, abstract approach in
which the sacred is always nonviolent, peaceful,
just, loving, compassionate, and tolerant of diversity. Examining thousands of religious expressions, it is clear that the sacred is not inherently
violent or nonviolent. Religious expressions of
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hateful, and cruel, this tends to increase the
possibilities for religious violence, in allowing and
justifying the violence of believers, and in
promoting violence as necessary to resist and
destroy the evil and violence of the nonbelievers.
Third, let us consider the bridges, the connections, and the relations in religions between God,
the divine, the supernatural and the religious
believers. Once again, there is nothing inherently
violent or nonviolent in our model about how
religious beings relate to God or the divine and
live their religious lives. Religious approaches
throughout history and today can be extremely
violent in promoting holy war, killing of nonbelievers, violence against deviant believers, and
extreme hatred and intolerance as the revealed
relation for realizing the ways of God or the
sacred and living the true religious life.
Therefore, the key question remains: Why in
2014 are the religious views of the nature of God
or the sacred, of human beings in their natural conditions as believers and nonbelievers,
and of the approaches relating the divine to
this natural world so violent?

The Need to Contextualize Religion
and Violence

T

sacred supernatural realities, mythical and other
sacred narratives, and rites of initiation and other
rituals and practices are often extremely violent.
To the extent that expressions of the sacred are
violent, this tends to increase the possibilities for
religious violence in the world, as seen in the
overwhelming religious violence in 2014.
Second, let us consider the religious
approaches to ordinary, profane, spatial, temporal, historical, natural, human existence in the
world. Religions vary in their views of human
nature and natural human existence, and not all
religions view humans as essentially evil, as seen
in such religious doctrines as those of Original
Sin. However, as seen in the phenomenological
model of religion, all religions view natural
human existence as relative, imperfect, and in
need of an integral relation with the absolute,
perfect, supernatural, and transcendent sacred.
That is why religions evaluate and choose the
divine or sacred as the ultimate and as providing
the essential ways to overcome our defective
human nature. To the extent that religious
expressions of our human nature tend to emphasize that humans are aggressive, violent, greedy,

hroughout the history of religions, we
find significant examples of those emphasizing nonviolence, peacemaking, justice,
love, compassion, kindness, tolerance, and
equality. One can cite religious examples from
many indigenous peoples, Biblical prophets,
the Sermon on the Mount, Sufi mystics,
teachings of the Buddha, and the ahimsa
(benevolent harmlessness, nonviolence)
traditions of Jainism and Hinduism. In
modern times, one can cite the nonviolent
philosophy and practices of such influential
figures as Mahatma Gandhi, Martin Luther
King, Jr., and the Dali Lama. The question
remains as to why, in our world today of so
much religious violence, the approaches and
values of a Gandhi or King seem so devalued,
marginalized, and often silenced.
The same question can be raised with regard
to the most publicized examples of modern religious violence: militant, Islamic, jihadi movements. There have been periods in the past when
Islam was relatively progressive and advanced
when it came to compassion, dignity, peace,
justice, science, mathematics, and respect for
others. The question remains: Why, in various
times past and in our world today, are the violent
Islamic approaches so often dominant, while the
Muslim leaders and groups advocating nonviolence, peace, equality, and tolerance are marginalized, silenced, imprisoned, and killed?
My position is that we cannot answer such
questions and understand why we have so much
religious violence in purely religious terms. In
order to make sense of religious violence, we need
to contextualize religion and violence.
What this means is that we need to contextualize religious violence today by situating it within
a real world of complex human relations, includ-

ing hierarchical power relations of exploitation,
oppression, and domination. In order to make
sense of religion and violence today, we need to
understand the economic, political, social,
cultural, and historical developments and relations that structure our contemporary world.
This means understanding the dominant
violent structures of corporate capitalism, globalization, neocolonial imperialism, and the
commodification of all life at home and abroad.
This means understanding the violence of militarism and the military-industrial-state-mediaeducational complex. This means understanding
the positive and negative aspects of scientific and
technological developments and relations in
order to make sense both of violent religion’s
denial of science, as seen in the rejection of scientific explanations of evolution and climate
change, and also of progressive religious reactions
against scientific violence and domination, as
seen in rejection of fossil fuel dependence and
unlimited unsustainable models of exploitation of
the earth and other beings.
This also means understanding religious
violence as a reaction against economic, political,
scientific, and other modern developments that
destroy traditional religious and cultural communities and ways of life, whether in rural India or
rural Maine. In addition, such contextualization
of religion and violence today means understanding the extreme alienation, awareness of inequality and unfairness, and sense of downward mobility felt by so many. This is frequently accompanied by a sense of rage, humiliation, and hopelessness about the future that often give rise to multidimensional expressions of violence, including
religious violence.
The contextual relations between violent religion and violent, nonreligious, economic, political, and other variables are complex and often
contradictory. In my own understanding, the
dominant influences shaping religious violence
are nonreligious, humanly constructed,
economic, political, militaristic, and other violent
structures and relations of exploitation, oppression, domination, and inequality. However, when
we contextualize the relations today, we find that
the secondary religious variables can become
dominant in determining specific relations
between religion and violence. In such cases, reliSee Religious Violence on Page 7
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gion can become the major cause and ideological
justification for so much violence in 2014.
Recognizing that both religion and violence
are very complex and contradictory, and the
complexity and contradictoriness are reflected in
relating religion and violence, I would submit
that it is only when we contextual real religion
and real religious human beings in their nonreli-
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also nonviolent, kind, loving, compassionate,
cooperative, moved by suffering, and capable of
selfless service to meet the needs of others. These
are also expressions of being human found
throughout history and today. They express our
higher nature as moral and spiritual beings. Our
economic systems, political and military relations,
cultural and religious institutions, and educational and socializing models can reinforce and
reward or deemphasize and act against our lower
and our higher natures. It would seem that in
2014, when we examine the proliferation
of religious violence, that dominant
forms of religion have embraced and
extolled our lower, immoral, violent,
aggressive, hateful, intolerant features of
being human.
Gandhi reflects on such overwhelming violence, including extreme HinduMuslim communal violence and violence
against women and dalits (the “outcastes”
or “untouchables”) during his lifetime,
and he leaves us with hope. He presents
us with a very different, alternative view
of human development and evolution.

gious and religious worlds today that we can make
sense of shocking and threatening violent developments. Only then can we begin to understand
why the fastest growing religions in the United
States, as well as throughout the world, seem so
identified with extreme violence, war making,
capital punishment, militarism, nuclear and other
weapons of mass destruction, militant fundamentalism, aggressive patriotism and violent nationalism, male domination and homophobia, stereotyping and intolerance and hatred toward the
nonbelieving others, especially the most disadvantaged and least privileged others.

A Hopeful Ending

A

lthough I’ve maintained that religion today
is primarily a violent force, that it is usually
a part of the problem of so much violence and not
the solution, it is possible to end with a hopeful
message regarding religion and violence. In this
regard, I’ll use my understanding of Gandhi’s
approach for my concluding observations.
Human beings do not have some inflexible,
permanent, essential human nature, whether this
is expressed in religious or nonreligious terms. It
is true that human beings are violent, aggressive,
greedy, cruel, and unjust. These are expressions of
being human found throughout history and today.
They express our lower nature. Human beings are

So-called economic and political
“realists,” as well as the dominant
accounts in our history books and
contemporary media, socialize us to
accept a view of might makes right, the
ends justify the means, and whoever has
the economic, political, and military
power wins in the win-loss struggles for
survival. Completely unlike Darwin, this
is a dominant modern version of survival
of such power-defined fittest. In such a
view of evolutionary development and
survival, we must often use violence to overcome
violence, terror to overcome terrorism, and war
to establish peace. In such a dominant, modern, violent orientation,
success is measured in terms of who
are the winners: who accumulate
the most wealth and power, maximize consumption, are able to
control and exploit natural
resources and the labor power of
others, are able to use money and
any other means to win elections,
destroy the enemy and win the
battles.
Gandhi challenges this dominant modern view as expressed in
contemporary, violent, secular life
and in pervasive religious violence.
If this were an accurate expression
of evolutionary development, of
history, and of full human nature,
we would have become extinct long
ago. Such a view, far from expressing the priorities and values of
“realists,” presents a conception of
what makes us human that is not
very fit for survival. Indeed, today
such a dominant, violent, aggressive, exploitative, and unjust view
can be viewed as suicidal. It pres-

ents a violent, economic, technological, scientific, political, militaristic, cultural, religious, and
environmental approach that is increasingly
unsustainable and threatens the future of human
and other life on the planet earth. Other than
some pathological masochist or nihilist, why
would any sane person call that “realism”?
By way of contrast, Gandhi maintains that the
reason that human beings and societies have
survived, evolved, and often flourished is because
we have the human capacity to tap into our
higher nature. Nonviolence, love, compassion,
justice, and selfless service are the moral and spiritual forces that bring us into integrally related,
meaningful wholes, with a profound sense of
unity with a respect for differences. When we
actualize those aspects and qualities of our higher
nature, struggling to resist the dominance of
violence, injustice, and exploitation, we can
create moral and meaningful relations of egalitarian selfless service that are both realistically
achievable and hopeful.
Therefore, when confronting the daunting
task of understanding and resisting the dominance of religious violence today, there is considerable reason to be hopeful. Both for secular
human beings and also for religious beings
concerned about violence in the world in general,
and religious violence in particular, we have the
capacity to transform the religious and other
violent relations. By focusing on our higher
nature, in transforming and reconstituting our
violent relations, we can create the means for
survival and sustainability, for high quality meaningful living, and for realizing our potential for
living truthful and nonviolent moral lives of
loving kindness, compassion, and justice.
—Doug Allen
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SILENT SPRING: ITS RELEVANCE TO JUSTICE

R

achel Carson (1907–64) was a writer
and biologist. She was born in
Pennsylvania but spent summers on
Southport Island, Maine, where she
conducted research on marine ecosystems.
Carson was chiefly a marine biologist and
wrote a trilogy of books about the sea. Her
most famous work however, Silent Spring, is
about the dangers of the chemical pesticide
industry. It was published in 1962 and is
considered to have launched the modern environmental movement.1
In spite of the fact that it is hailed as essential to the modern environmental movement,
Silent Spring by Rachel Carson is not a book about
environmental problems. It is much more a book
about social problems. It highlights how the institutional structure in this country allows and
encourages practices which are obviously harmful
to people, yet refuses to sacrifice its image of infallibility in order to take the better path of valuing
human lives. This institutional structure does so
in the name of profit. More specifically, upon
reading Silent Spring, I was struck by the parallels
between the chemical industry in 1960 and the
oil and tar sands industry today. These are things
that large numbers of people do not want, but,
because of the structure of our society in
America, are being forced upon us by corporations and the government which is at their mercy.
What allows this situation to happen? If it’s
obvious that these things are harmful to human
beings and that they indicate dire long term
consequences, why are they billed as the best
option? In our society, we have been conditioned
to not see beyond the glittering surface of short
term gratification. We have been spoon fed information to keep us quiet, to believe we are incapable of making our own decisions. Our world is
run by a “hidden” network of power in which
companies pretend to help us while really making
a profit at our expense.
Immanuel Kant writes that “Enlightenment is
man’s emergence from his self imposed immaturity.”2
If we turn this statement around we see that
unenlightenment is then synonymous with immaturity. While it is certainly not wholly self

imposed, we Americans are unenlightened. We
live in a perpetual state of immaturity. But our
‘parents,’ the government, the universities, are
not supportive. They do not want us to grow and
mature. They want to keep us unenlightened so
they can achieve their own gain which comes
from paying more attention to the corporations
and other powerful interests than to us, as the
people. We in America are kept immature
because we are ruled by hidden money interests.
In Carson’s book, part of our immaturity as a
people lies in the fact that we do not understand
the full truth in terms of the dangers pesticides
pose to us. This lack of understanding is partially
because we shy away from anything which does
not seem perfect, because we attempt to live in a
dream world where we wish not to be aware of
the fact that serious problems occur in a country
which we view as being exceptional. We think we
need our “unpalatable facts” “sugar coat[ed]”3
(pg 13). Just as children do not like to eat foods
with strong tastes, so too do we not like to believe
information which means we have done something wrong or that horrible events will occur. We
do not think we are able to face our own horrors
so we attempt to pretend they are nothing to
worry about. We hide them behind “positive”
ideas, analogous to disguising the flavor of something unpleasant with sugar.
However, although we believe we are incapable of digesting such horrifying information and
attempt to deny it to ourselves, the real culprit
here, in Carson’s book, are the chemical companies, which purposefully attempt to cultivate this
aversion towards the truth by handing us our
sugar. When we even
attempt to protest the
wrongs we see occurring, we
are “fed little tranquilizing
pills of half truth” (pg 13).
We are lied to and told that
the harm is slight. In consequence of this, we have a
“comfortable attitude” (pg
31) about risks being everyday, about poisons being
just normal household
substances.
Not surprisingly, this
attitude is “encouraged” by
“commercialization” (pg

31). Advertisements put out by these same
companies paint the image of the relative
harmlessness of chemical pesticides. Is it any
wonder that the chemical companies would
have this procedure? The more they sell, the
more money they make. It is in their self interest to keep us tranquilized, to cultivate the
attitude that pesticides only have the danger
level of household bleach. As Carson writes,
“how much credence can we give to their
protests that insecticides are harmless?” (pg
259). How can we believe a source that is so
obviously biased? Today we might ask, how can
we believe the Canadian Association of
Petroleum Producers when they tell us that the
alarming cancer rates in Fort Chipewayn are not
the result of tar sands extraction? As a side note,
although this is not a company from the United
States, it has everything to do with our “choice”
to expand the Keystone Pipeline here. Yet we do
not think beyond what we are told. We are children who have not developed the critical thinking skills to see past the surface.
Because of this lack of critical thinking, we are
attracted to shiny superficial things, attracted to
the ability to feel powerful. Carson makes
mention of how we are “dazzled by the spectacular new insecticides” (pg 278) and that our use of
these is part of a “current vogue for poisons” (pg
297). The use of insecticides is nothing more
than a fad, something that we jump onto because
we are not wise enough to see through it. Like
children, all we want to do is use the “bright new
toy” (pg 68) we have just discovered. But children have short attention spans and we will
quickly realize that the toy is no longer as exciting as it once was. We will understand that chemical control is neither exciting nor useful. In some
ways, this new toy claims our use because we are
seduced by the power it brings. The insecticides
“give a giddy sense of power over nature to those
who wield them” (pg 68–9). The “vineyards of
chemical control” are more “exciting” (pg 258)
than those of biological control. Chemical
control gives us much more of a sense of power
than biological control. After all, with chemical
control we are artificially creating something
without the help of other species, but with biological control we acknowledge that we are relying
on something else.
The desire for power, to be able to control
something, is only natural for children who do
not have control over so much of their lives, for
children who are already being controlled by
corporations. The desire for control and power is
also the reason why, instead of attempting to
eliminate carcinogens in the environment, we try
futilely to find a cure for cancer because it “is
See Silent Spring on Page 11
1http://www.anb.org/articles/13/13-00258.html
2http://www.english.upenn.edu/~mgamer/Etexts/kant.html
3Carson, Rachel. Silent Spring. Boston: Houghton Mifflin,
1990.
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ECONOMICS OF SEPARATION AND INTERCONNECTION

C

harles Eisenstein, writer and speaker on
themes of human culture and identity,
insists that our culture is amidst a transition between cosmologies—the stories and
beliefs about who we are, what it means to be
human, what our purpose is, how we are
related with each other and to nature. Many
thinkers engaged with the transformative
peace and justice work of our time identify
these cosmological stories and beliefs as
centrally important to understanding and
resolving the crises we face. Eisenstein, along
with others such as Thomas Berry and David
Korten, illustrate how our culture’s dominant
cosmology, which is rooted in beliefs of self as
separate from nature and all others is at the heart
of our concerns today. In their analysis, they illustrate how beliefs and stories of self and world that
are based on principles of interconnectedness are
more accurate and much more likely foundations
for actions, organizations, and structures of society that are based on values of sustainability, nonviolence, democracy, diversity, and equality. The
general tenet of interconnectedness is that all of
life, from the smallest microbial bacteria to the
most complex sentient beings, is connected in
systems of co-dependent relations, and further,
that each part has value in its own right of existing, and contributes toward the functioning of
the whole.
Beyond biological laws of cause and effect and
symbiosis, the “law” of interconnectedness
applies to people in all dimensions of human
beingness: People can only ever exist relationally
within a family, community, society, and ecosystem, and “being someone” always means
engaging in a shared meaning system with others
through language and other tools of culture.
Acknowledging this interconnectedness among
people and all life has led certain individuals and
groups to adopt basic ethical tenets such as “do
unto others as you would have them do unto you”
and other expressions that point to affirming and
respecting the other’s unique subjectivity and
right to exist. In examining economic structures
of our society, I intend to illustrate how economics of separateness betray the qualities and principles of our interconnectedness, and also to illustrate an alternative economics based on interconnectedness.

not fixed, permanent or desirable, and that
there is an alternative world in the making
that needs our participation to unfold.

Economics of Separation: The
Consumer, Commodity, and
Corporation

I

Economics

I

n Ascent of Humanity, Eisenstein demonstrates
how the story of separate self pervades each
major institution and aspect of life in our society,
and particularly within the sphere of economics.
While sometimes economics is talked about as if
it were a part of society, or something that only
some people do or know about, it is more apt to
think of economics as part of what it means to
exist as human beings together in society.
Following the study of economics back to its
Ancient Greek origin brings us to a definition of
economics as being related to the “management
of one’s household”. As a society, we might think
of economics as being concerned with how to
manage our collective household. How will we
create the necessary things for us to live good
lives? How will we organize production?
Creativity and structures of organization that
direct processes concerned with production and
services of energy, food, health, education, art
and entertainment are basic parts of human life
and experience, and so the questions of how do
we meet our needs, what do we create, and how
do we create are essentially economic questions.
The cosmological stories of a people are
closely tied to the forms of economy within the
society. For example, in societies where the male
gender is believed to be superior to the female, we
see more males in positions of power, leadership,
and wealth. Or, a society strongly rooted in stories
of familial intimacy with nature will much more
likely have more environmentally sensitive forms
of production and commerce than a culture that
takes pride in controlling and dominating nature.
While much could be said on this topic, my
specific focus in the next parts is to outline some
ways that the current economic ways of life in our
society reflect the
story of separation,
and
then
on
contrasting these
forms of separation
with forms of interconnectedness that
are becoming more
and more appealing
to our society and
world. In this way I
intend to demonstrate how the
world that we have
known as normal is

n our current social-economic order, the
institutions of consumer, commodity, and
corporation each express the mindset of separateness. Disposability, exploitation, uniformity, quantity over quality, non-locality,
anonymity, and impersonality are defining qualities of the economy of separation.
When we follow the common economic theories of our society to their roots, we find they are
built upon assumptions of human beingness and
nature. Essentially these are assumptions of separation: You are a discreet individual, the “rational
economic man” whose well being is calculated
based on how much money you spend in the
economic marketplace. You are the consumer—
your means of happiness are relegated to acquiring and consuming; your social duties are fulfilled
through participating in commodity markets;
your voice and freedom of choice amounts to
“voting with your dollar” by choosing which
products to buy. The consumer is a quantified
form of human being—all consumers are the
same, can be measured and gauged by standards
of uniform money. The world of consumerism
depends upon anonymity and non-interdependence. For the consumer, security comes from
having enough money so as to not actually need
to depend upon others because you can buy the
services you need from whomever. Likewise,
status comes not from what you give, but from
owning many things and controlling much
wealth. Each person for themselves is taken for
granted as natural, as is the belief that people
naturally tend towards competitiveness and selfishness.
The commodity itself is a good example of the
non-interconnected mindset: It appears to the
consumer out of nowhere on a shelf or computer
screen, disconnected from a story of origin
including where it was made, of what it is made,
and of how it was made. And just as the commodity is detached from a story of origin, so too is it
detached from a post-life story, of where it will go
after it breaks or becomes outdated and obsolete.
Those old or broken commodities are “thrown
away” without conscious recognition or concern
of where “away” is and what its effect will be on
the planet. Most commodities are even made
with intended very short life-spans because of the
priority of cheap production and the profitability
of quick obsolescence in consumer culture. Since
the commodity is designed and created with the
mentality of profit efficiency, it adheres to standards of uniformity from assembly line processes
and technologies. In short, most commodities of
our economy are uniform products made through
See Economics on Page 10
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Economics
(continued from Page 9)

Elements of Economy of
Interconnectedness

environmentally harmful processes with nonlocal materials and by non-local people in
exploitative working conditions.

I

When businesses run according to standards
of efficiency and profits, the prime motives of the
economy of separateness, the processes of
production take forms of dehumanizing organization. We see how office workers are ordered into
cubicle rows, how service workers become simply
a means of selling a product, how each person is
made impersonal through a standardized dress
code and other rules, and how in almost all big
corporations most workers are subject to limiting,
predefined, mechanical tasks and obligations.
The people working these positions are filling
roles. It most often doesn’t matter to the business
or economy who fills the role so long as the role is
filled, and as a worker, it doesn’t matter what you
think as a person, what you believe, hold as
values or have to offer in terms of your human
potential and abilities. Businesses generally can
easily replace you if you are unsatisfactory or a
hindrance to profit maximization. In this way,
workers too carry the mark of disposability and
uniform sameness.
Though people may become familiar with
workers of certain stores, such as local supermarkets or cafes, most often the person behind the
worker role remains anonymous to the customer
and a sense of non-interconnectedness pervades.
As Eisenstein points out, there exists an accepted
and unspoken feeling between consumer and
service worker that both don’t actually depend
upon each other—I can go somewhere else to get
what I need, and likewise, the business can keep
on operating without me. That I don’t really need
you or depend upon you, that you or I are replaceable, or that I am just one individual among many
so therefore I don’t matter, are all underlying
beliefs within the logic of separation.
These are just some of the aspects of how business within our current economic model follows
designs based on disposable and replaceable products and roles, anonymity, exploitation, and
impersonality. These features of economy are
rooted in the belief that we are separate beings
and thus is sadly lost the unique essence of each
human being and of each piece of natural or
manufactured material.

n an alternative social economy rooted in
stories of interconnectedness, we see aspects of
economy expressing empowerment and better
potential of the human being. Diverse uniqueness, non-disposability, irreplaceability, personality, locality, democratic organization, durable
products, humanizing relationships, sustainability,
and non-harm are some of the marks of an economy of interconnectedness.
In the mindset of consumerism, the actual
human spirit of the individual is masked by corporate commodity logos and stories. In our economy
of separation, you are generally defined and
known by what you have or what you appear to
be. Alternatively, in a social economy of interconnectedness, it is what you do, what you create,
how you relate to others, and what you give to
society that defines you. Creativity, expression,
and relatedness are the prime factors of humanness in such a society. Assembly line processes of
conformity and uniformity and vertical power
structures are done away with in favor of
processes which allow and encourage the expression of each unique human spirit to emerge.
Contrast the product of separation we know as
the commodity with products of a social-economy more in the light of what people like
Eisenstein envision and work towards: In a society grounded in perspectives and principles of
interconnectedness, products take on different
meanings and value based on the real connections with people and nature that they embody.
Most products are made locally. Virtually all products are unique and special rather than uniform
and disposable. Things like clothing, furniture,
dishware, and instruments carry the spirit of the
people who put skilled effort and dedicated time
into the production, so these items are made with
durability, quality, and beauty. In a modern nongrowth and non-consumption based economy,
much less production would be needed, and so
more available would become time and energy to
put into high quality and environmentally
sustainable creativity.
Contrary with what we see in corporations and
most businesses, by the standards of interconnectedness, an actual spirit of humanness and
empowerment could pervade stores, companies,
and production processes. When production is
based locally, we get several more producers in
each area, and when production is
done on smaller scales, we can
honor the farming adage “an eye to
an acre”. Businesses can come to be
authentic expressions of the people
who own and operate them. Hugely
impersonal and non-local corporate
monopolies are deemed unpalatable
in such an economy.
A further benefit of smaller scale
organizations is that the people
working together can easier join
together and operate according to
truly democratic processes. The
typical vertical hierarchy where

power, information, authority, and property flow
from top-down should be left behind as a relic of
the past. Such hierarchy is based on relations of
superiority/inferiority and domination/submission. With fuller allowance of imagination,
creativity, and voice, a group or business can
flourish far further and become much more than
when everyone is confined in the limiting, predefined, oppressive structures of hierarchy and
control.
With localized production and economy, a
deepening familiarity and sense of interconnectedness between producer and customer can
occur. The dispelling of perceptions of scarcity
and oppositional interests allows people to relate
with more trust and comfort. Doing business with
another takes on a dimension deeper than just “I
need what you have”. Rather, consumption or
purchasing becomes a relational activity.
Purchasing an individual’s or company’s product
or service becomes akin to purchasing or taking
in a part of the other, because the product or service embodies the ones who create the product or
give the service. In Sacred Economics, Eisenstein
writes in detail about different ways society can
change to embrace a mode of being where the
exchange of money for goods and services brings
people closer together and actualizes the humanity of each other.
We want a world full of the actual felt experience of human beingness that comes through
harmonious interdependent relations with family,
community and nature, and through empowered,
self-determined avenues of creativity and livelihood. Many of our problems are related to the
illusions and representations of life within our
world. Commodities that are detached from place
and people are imbued with meaning in our society, but the meaning comes from appearance
rather than through relationships and the
creative human spirit that is embodied in human
works of creation. Commodities can represent
power, wealth, status, sexiness, good parenting,
and so on, but these appearances are really
compensations for what we have lost with the
disintegration of communities based on interdependence of people and harmonious relations
with nature.
When we feel alienated, alone, powerless,
confused, depressed, and others symptoms of
separation, we cannot be said to be living fulfilled
or fully human lives. The way of separation denies
the uniqueness of each human being, and the
uniqueness of each aspect of life. Recognizing
that all of life is connected does not negate the
value of each individual part. Rather, it is the
See Economics on Page 11
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opposite: Each person, animal, plant, rock, product or thing is more fully appreciated for its
uniqueness and mystery when it is grasped
outside the structures of classifications that
imprison us in the assembly line mentality of
commodity-consumer consciousness. This is basically what our economy of separation does: It
reduces each of our particular humanity to a
uniform and commodified abstraction. The more
we come to our senses the more we find that it is
relations rather than possessions that make life
fulfilling; that more time to create, converse,
relax, or spend time in nature is more valuable
than more money and appearance; that just a few
products made with real human care are worth
much more than many commodity products. In a
society based on principles of interconnectedness,
the norm is for people to feel to be living authentic lives based on values and ethics held and
expressed with confidence, to feel known,
accepted, and celebrated in a community, and to
have more voice and control over livelihood and
governance within community.

Conclusion

T

he very brief bits I am talking about here of a
different type of society are not idealistic
imaginings. Nor are the tenets of interconnectedness new to the human enterprise. For thousands
of years, our hunting and gathering ancestors
lived much more closely aligned to the consciousness of interconnectedness. As Eisenstein’s writings point out, this is a new and ancient story of
self that we are re-discovering. It is clear that our
current way is not working—this is not even a
matter of debate at this point, as it perhaps was a
generation or two ago. Now, more and more
forms of this new and ancient story are being
expressed through cooperative businesses, intentional communities, farmer’s markets, peace and
justice mobilization, and the list could go on.
The time between stories can be a time of
bewilderment and even chaos, but it can also be
a time of great opportunity where we are allowed
the space to accept the past for what it was, integrate the lessons of our lives and ancestors’ lives,
and to move forward with more freedom to fully
express our human goodness.
Eisenstein, and many others involved with
what Thomas Berry calls “the great work” of this
important time say that being a part of a community of support in working for this world is not
only necessary in bringing forth this new world,
but also is the best way to maintain one’s spirits
and inspiration in this work. As a student at the
University of Maine, becoming a part of Maine
Peace Action Committee was paramount in my
search for community and identity, and in my
belief that another world is possible. Having graduated, I am now living in an intentional community in Portland, Maine called Dreamship (check
us out if you are in town!). Dreamship is purposed
on sober living, community building, support in
growth, sustainability, art and creativity, and service. Even having just moved in within the past
two months, I can report a definite change in my
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mindset—from being concerned just about myself
to being more aware of community, from feeling
alone to feeling a part of something, from feeling
discouraged by the weight of our issues to feeling
inspired by creating community and sharing
myself. By the standards of interconnectedness,
each part has something to contribute, each has a
gift to give, and I would say this is particularly
true and important for the human forms of life on
this planet at this time. As the first basic step, we
must use the available means of connection and
communication to find each other and explore
how we fit in to the creation of this new story and
world.
—Dan White

Silent Spring
(continued from Page 8)

much more exciting, more tangible, more glamorous and rewarding than prevention” (pg 241).
It is the reason why, today, our country is much
more engaged in attempting to get involved militarily in oil rich countries than in attempting to
develop domestic clean energy. Like all children,
we are impatient and would prefer tangible immediate results rather than those which may require
more effort but also yield better long term results.
Our state of intellectual immaturity, our lack
of enlightenment, is not due to ourselves alone
however. A child cannot be expected to grow and
mature without the help of its parents, or someone who plays that role. In this case, our parents
are the institutions in our lives which are
supposed to support us as people, the universities,
the government, etc. But these institutions do
not support us the way they should. They are
bribed into keeping us immature by corporations.
Our world is ruled by money and “the right to
make a dollar at whatever cost is seldom challenged” (pg 13).
In the 1960s, Carson wrote, “the major chemical companies are pouring money into the
universities to support research on insecticides” (pg 258). This “right to make a
dollar” still applies in much the same way to
oil companies today. They are able to hold
sway over our elected officials and make
them believe it is more profitable to keep
investing in an increasingly less efficient oil
industry than to switch to investing in
renewables. If the corporations are monetarily invested in selling their products, why
should they care to help us think for
ourselves? Of course people will take jobs
where the money is and much more will be
done in developing oil than in renewable
energies.

127), during a moment of immaturity. The
moment we turn our backs and allow others to
make decisions for us, they take advantage of us.
Clearly, we should not listen to our corrupt
parents who wish to keep us in childhood forever
and teach us we are incapable of making our own
decisions.
Carson calls for us to throw off our immaturity
and take responsibility, to demand the power to
make our own decisions, to think critically without money’s influence. She writes, “we should no
longer accept the counsel of those who tell us
that we must fill our world with poisonous chemicals” (pg 278). We human beings do not need to
remain in this state of immaturity. We can grow
into enlightenment if we choose. After all, “the
choice…is ours to make” (pg 277). Because if we
do not choose to become enlightened, we will
face dire consequences.
Carson’s title Silent Spring means more than
just a spring without birdsong, a change in our
daily routine, a destruction of the way we orient
ourselves towards the world. Spring is an almost
universally human symbol of hope and life, of
continuity. To have no spring is to live in perpetual winter, to have no future.
Fortunately, all is not as bleak as it seems.
Although chemical control is still used here in
the United States, DDT has been banned and it
seems to me as if the bird populations have
returned. Methods of biological control have
been used in certain cases to replace chemicals.
With the help of this book, Americans were able
to become just a little more enlightened. Our
enlightenment in the way of chemical control
allows me to believe that one day we will also
become enlightened in the dangers present in oil
and tar sands and that we will no longer allow
corporations to keep us in a state of immaturity,
that we ourselves will change the world of perpetual winter we are looking at and bring back the
return of hope.
—Hilary Warner-Evans

Our institutions, our “parents,” will teach
us what they have been bribed to teach us.
They have taken advantage of our unenlightened state to make as much of a profit
as possible. The decision to place all our
faith in chemical control “is that of the
authoritarian temporarily entrusted with
power” and it has been made “during a
moment of inattention by millions” (pg
Domestic Violence by Beverly Stessel

Page 12

MPAC Newsletter

DON’T BE COMPLIANT WITH A MAD WORLD

I

“Still livin’ like mental slaves
Hidin’ like thieves in the night from life
Illusions of oasis makin’ you look twice”
—Black Star

t was a special day at the YMCA Camp of
Maine for my campers, a small group of fifteen
and sixteen-year-olds who I was training to be
camp counselors. Today was their day to lead the
camp in a song of grace before each meal. This
vestige of the Y-Camp’s Christian past had more
to do with tradition than religion, and for my
campers, leading the camp in grace represented a
chance to stand out and to show their worth as
young leaders.
This is why they chose to sing grace in a nonconventional way. Their style? The Batman
theme song and a shout-out to Jesus. It went a
little something like this:
“Na na na na na na na na na na na na na
na na na JESUS!”
And the crickets chirped,
and cheeks went scarlet.
As I observed the ripe embarrassment simmering at our table, my ears picked up mumblings
from the senior staff table, and I looked over to
observe the Camp Director displaying a most
disapproving look. Feeling the pressure, I chastised my campers. “How could you do that? What
were you thinking?” Their already red faces grew
even redder and they lowered them towards the
floor, avoiding eye contact with me and anyone
else that would surely remind them of their faults.
Soon afterwards a senior staff member came
over to our table and with snide sarcasm said,
“Congratulations, you failed.” Such callousness
awoke something in me, making me realize the
foolishness of criticizing them for being creative
and trying to stand out. I quickly apologized to
them, telling them, “After being here for six
weeks it is easy to get caught up in things and
forget this.”
As I am beginning work in a public school
post-MPAC and post-UMaine, I am drawn to
reflect upon this brief incident nearly two years
ago and think critically about how I interact with
the kids with whom I work. Are the rules that I
am enforcing arbitrary or legitimate? Am I
encouraging or discouraging their creativity? Am
I teaching them how to think critically, or to
passively accept whatever is told to them?
Granted, I am working with students with
autism, and I work in an elementary school, so I
am not planning on going too deep with them.
Right now I am mainly focusing on helping them
understand basic math and reading, how to greet
one another, and how to not interrupt their
teacher in class. Yet so much of my job is also
about making sure that my students are compliant with the directions I and other adults give
them, and sometimes it feels that I am making
them be compliant simply for the sake of compli-

ance, and not for any just reason that would be
beneficial to their learning.

Such forces leave little option but to be compliant
with this system of debt.

This focus on compliance and obedience is not
unique to the YMCA Camp of Maine or the
elementary school where I now work. It is
emblematic of our education system, from kindergarten through college. Although I would argue
this is nothing new to formal education, it is
taking on new forms in our modern society.

Why is this happening? Why is our education
system geared towards compliance and obedience, in either forcing or conditioning students
and teachers to conform to policies and values
that are against their interests? I would argue that
this is how much of our society functions, and our

The combined forces of
standardized tests, police
in schools, the U.S. military and student debt, all
very prominent in our
modern education system,
function to condition
compliance and obedience
in students in diverse ways.
Standardized tests bring
about compliance and
obedience in a structural
way. As school administrations have increasingly
used student scores to
evaluate teacher job
performance,
teachers
have been pressured into constructing a curriculum centered on the test, which in turn necessitates the compliance of their students to think
within the narrow framework geared towards the
test. Police in schools, which has only increased
as part of the ongoing national “War on Drugs,”
bring about compliance and obedience through
direct, punitive force. Increased police presence
in schools has not been a causal factor in reducing drug use among teenagers, but has instead
resulted in criminalizing students for minor
infractions, leading to suspensions, expulsions
and an increased risk of future incarceration,
especially for students of color. The U.S. military’s
influence in schools brings about compliance and
obedience through social norms and subtle indoctrination. The dominant attitudes towards the
U.S. military as a force for justice and global good,
reinforced in the schools through projects to “give
thanks” to veterans around Veterans Day and
programs like “STARBASE” and other STEM
(Science, Technology, Engineering and Math)
education designed by the Army’s own admission
in order to let students “know that there is some
highly technical science and engineering taking
place [in the army],” conditions students and
teachers alike to accept the military as noble and
just or face social stigmatization. Beyond the
K–12 education system, the outrageous cost of
higher education and the debt acquired through
it brings about compliance and obedience by
creating a new material reality for students. Busy
being stressed out by working multiple jobs to pay
back loans and avoid the looming threat of
default, on top of the usual existential crisis of
“now what?” after college leaves little time to be
a critical thinker and consider doing work that is
meaningful and geared towards changing society.

education system is thus a reflection of this
broader trend.
We live in a world dominated by hierarchy, by
institutions in which power and meaningful decision-making abilities are concentrated with those
at the top, and often the interests of those at the
top are in conflict with the majority below. Our
political system is thoroughly corrupted by
money, and thus those at the top making the
decisions about public policy often collude with
the interests of profit maximization pushed for by
big business, which is generally in opposition to
workers’ rights, human rights and the sanctity of
our environment. Our capitalist economic system
is structured so that the majority of workers do
not make decisions about the work that they do.
Our patriarchal system of gender results in gender
roles centered on the subjugation of women. Our
system of white supremacy leaves people of color
as the ones who are typically the most politically
and economically disenfranchised.
This is why compliance and obedience play
such major roles in our lives. Any system of power
necessitates it, as it cannot function with too
much dissent. Forces of direct repression like the
police and the military are in place in case things
get out of control, and people are subdued from
resistance through harsh economic and social
realities, but what truly brings about compliance
and obedience with the status-quo is when
people are conditioned to believe it is in their
own interest to support it. This is what Edward
Bernays, one of the 20th century’s leading figures
in the public relations industry called the “engineering of consent.” As he expressed, “The
conscious and intelligent manipulation of the
organized habits and opinions of the masses is an
See Mad World on Page 13

Fall 2014

Page 13

Mad World
(continued from Page 12)

important element in democratic society... It is
the intelligent minorities which need to make use
of propaganda continuously and systematically.”
In other words, the opinions of the masses need
to be shaped to support the interests of the “intelligent minorities,” or those who hold power
within our society. This is achieved through the
media, education and cultural norms that set the
boundaries on what is acceptable and not acceptable.
Thus we are not only in compliance with
unjust policies and systems of power against our
own will, but support them willingly. This is
profoundly anti-democratic and manipulative,
yet this does not mean that those in power who
largely benefit from this are part of some great
conspiracy. It is tempting to think this way
because it is easy, that our world functions like a
superhero movie in which those in power are the
evil supervillains who will stop at nothing to
make the rest of us suffer. The reality is more
complex. Bernays’ belief that the “intelligent
minorities” must make the decisions, one shared
by other elites, represents a paternalistic attitude
by those in power, that they “know what is best”
for the masses who would mess things up if they
were given any real decision-making capabilities.
I would still argue that this is unjust but not as
nefarious as some “supervillain” fantasy.
Furthermore, those in positions of power are
simply doing what they are supposed to be doing
according the logic of the institution of which
they are a part. They are rewarded through
power, social status and wealth for their actions in
keeping compliance and things running orderly. It
is more of an issue of unjust institutions rewarding people for unjust behavior, rather than a few
“bad apples” in charge of things.
Indeed, these systems and institutions are not
just. They advance ends like war, profit, patriarchy and racism that are truly against the interests of the majority of people and result in unnecessary suffering of humans and the environment.

This is wrong in and of itself, but the compliance
and obedience needed to maintain such unjust
systems and institutions is also wrong. It denies
people self-determination. Whether compliance
and obedience is maintained through brute force,
or through social conditioning, what results are
people who are denied the opportunity to think,
to be creative, to examine a situation from multiple perspectives before making a decision. We
need to be able to do this if we plan on not being
misguided into complying with policies that are
truly designed to harm us and others, and to live
full, self-determinant lives, something that we all
deserve yet too many of us never realize.

forced policies and values that are unnecessary,
unjust and to which we must dissent if we are to
live self-determinant lives in pursuit of a world of
peace, freedom, democracy and justice.

What I argue for is not some hyper-individualistic, right-wing libertarian fantasy in which
everyone gets to do whatever they want. That is
not how a society functions. Instead I argue that
people be able to play a part in the decisionmaking about important issues that matter to
them, whether that be in school, church, their
workplace or their home. I argue for real democracy in all institutions of society, instead of a few
“leaders” at the top making the decisions for all of
us, and forcing or conditioning us to comply with
such decisions. I argue for horizontal relationships
with power equitably distributed, rather than
vertical relationships, with power centered at the
top. I argue for a better world in which people can
realize their full human potential through the
ability to have a say in how their life
goes. All of this necessitates building relationships and interacting
with one another, but building relationships based upon cooperation,
diversity and mutual support, rather
than domination and exploitation.

Who thought freedom meant anger.
Who thought freedom meant
screaming in a fenced in yard.

When I think back to my
campers, I know that they deserve
better than some authority figure
yelling at them for trying to stand
out. When I think of my students
now, I know that they deserve better
than to be forced to comply with
arbitrary rules. There are some rules
and traditions that are of course
necessary for us to comply with, like
a speed limit and not being able to
drink and drive a vehicle. But too
often our education system and
other forces in our society have rein-

We live in a mad world. Don’t be compliant
with it. Stand up, resist, and create a better one.
—Eric Collins

FREEDOM
I think it’s love that gives us
the freedom to undertake our journeys.
But I met a woman once

Sometimes the sun
is deceptively warm in October
and I don’t know—
maybe the heat got to her,
began to burn her heart,
set her blood on fire.
She was so angry,
so angry that nobody could
hear what she screamed.
But I’m thinking as I tramp along
that freedom means joy
that freedom means letting go.
Freedom means smiling
when you don’t know the same words
but you still walk together.
Freedom means remembering
and choosing to forgive
when your ancestors slaughtered each other
in the name of freedom.
—Morgana Warner-Evans
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RWANDA: IMPERIAL LIES BEGIN TO UNRAVEL

F

or twenty years, Western elites have
spun a tale of how current Rwandan
dictator Paul Kagame heroically ended
the 1994 genocide in that country. That
narrative has persisted despite the fact that
Kagame’s Rwandan Patriotic Front (RPF) did
much of the killing at the time and has
committed extraordinary levels of violence in
neighboring Congo since invading that country not long after seizing power
This past April, for example, corporate
media from the United States covered a
solemn ceremony marking the 20th anniversary of the beginning of the mass killings
without so much as a comment on the sickening spectacle of Kagame presiding over the
event. In September, meanwhile, Kagame was
feted in Atlanta on Rwanda Day, again with no
mention in the mainstream of how he and the
RPF killed hundreds of thousands of people. Also
uncommented upon were important triggers of
the bloodshed for which the RPF was responsible:
its invasion of Rwanda from Uganda in 1990 and
the assassination of then Rwandan president
Juvenal Habyarimana in April 1994. Nor, of
course, was there mention of Kagame’s invasions
of the Congo, the key role the RPF has played in
the deaths of millions in that country, or of the
fact that the primary beneficiaries of the RPF’s
actions have been Western corporations.
In early October, however, the BBC broadcast
Rwanda: The Untold Story, a television special
that, according to reports (the program has not
been shown in the US and there are apparently
no plans to do so), presents much information
that contradicts the official narrative. Dissident
analysts of imperial power such as Edward
Herman and Robin Philpot have documented the
real role played by the RPF for twenty years, and,
according to reports, Rwanda: The Untold Story
substantiates their work.
Specifically, Rwanda: The Untold Story, like
Herman, Philpot and others, documents that the
violence in Rwanda began not in April, 1994 but
in October, 1990 when the RPF invaded from its
outposts in Uganda; that RPF forces killed tens of
thousands of people in the 42-month period from
the invasion to April 1994; and that the RPF is
responsible for the deaths of several hundred
thousand more Rwandans during the three
month period of bloodshed in 1994 that has been
known since as the Rwandan Genocide.
One of the elite lies about the events of 1994
is that the US didn’t do enough to stop the killing.
In fact, Kagame was an imperial operative as early
as the 1980s and the US was closely allied with
the RPF even before the 1990 invasion. Kagame,
for example, was trained at the Army and Staff
Command in Fort Leavenworth and was actually
still in Kansas at the time of the invasion. He
hurriedly returned to Africa to join the invasion
force and soon thereafter assumed control of the
RPF after its leader, Fred Rwigyema, was killed in
battle. With the United States on his side,

Secretary General Boutros Boutros-Gali, for
one, has put the entire blame for what
happened in Rwanda in the 1990’s on the
United States.

Kagame’s goal from the outset was the overthrow
of the Rwandan government and he continually
violated ceasefire agreements to that end.
After three and a half years of fighting, a plane
carrying
Rwandan
president
Juvenal
Habyarimana was shot down in April 1994 and
Habyarimana, Burundi president Cyprien
Ntaryamira and ten other people were killed.
Other than in the West, suspicions were immediately directed exclusively at the RPF, and a
number of former officials in Kagame’s government who have since gone into exile, among
others, have corroborated that the RPF was
indeed responsible.
Three months of horrific violence ensued and
hundreds of thousands of people were killed. The
spinners of the Kagame the Hero tale have put
the entire responsibility on the Hutu-controlled
government and armed Hutu mobs seeking
vengeance for Habyarimana’s death. In this
telling, the killing was motivated entirely by
ethnic hatred and all of the victims were Tutsis.
While the US and the West in general ignored
Tutsi pleas for help, the story goes, Kagame and
the RPF saved the day by spearheading armed
resistance to Hutu violence and eventually
succeeded in stopping it.
From the outset, however, Rwandans, officials
from the United Nations, investigators and, at
least by October 2014, the producers of the BBC
special, have presented an entirely different
version of events. Those stories, which have been
fortified by population studies and other means,
reveal that both sides—Kagame and the RPF, on
the one hand, and a combination of the Rwandan
government and Hutu mobs on the others—are
each responsible for hundreds of thousands of
killings. These dissident voices have been ignored
and, in the case of several studies by human rights
groups and the UN, suppressed—at least until the
airing of Rwanda: The Untold Story.
In addition and in direct contradiction to the
myth of the US and the international community’s failure to act, Herman, Philpot and others
have shown that the Clinton administration was
proactive in preventing the UN and anyone else
from taking measures that might have prevented
much of the killing. Former United Nations

Like the Clinton administration, Kagame
also successfully opposed international efforts
that might have curtailed the bloodshed,
while the Rwandan government and France,
its primary ally, supported international action
to stop the killing. Rather than a one-way
genocide perpetrated by Hutus against Tutsis,
the events were a terrible conflict in which
both sides committed horrific atrocities.
Though Rwandan history had been marked
by class and ethnic tensions, the RPF’s 1990
invasion dramatically escalated matters. From
the moment he became head of the RPF (and
probably before), Kagame was determined to take
complete control of the country—so determined,
in fact, that the RPF eschewed a ceasefire and
negotiations that likely would have prevented
much of the killing in favor of continued fighting.
The inescapable conclusion is that a truce was
unacceptable to Kagame, while the mounting
deaths on both sides—including additional
hundreds of thousands of his fellow Tutsis—was
acceptable to him and, by extension, the US so
long as the end result was complete victory and
his ascension to power.
For years, those who have documented these
events have been labelled “genocide apologists”
and dismissed as “holocaust deniers.” Elites who
have never seen a US war crime they didn’t like
attack critics and obfuscate who really benefits
from the ongoing warfare. It’s a neat trick practiced regularly by both perpetrators and supporters of empire: falsely accuse dissidents of denying
atrocities while simultaneously denying atrocities
by one’s own side, all the while obscuring the
billions in Western business profits made possible
by Kagame’s invasion of the Congo.
Some who have come to conclusions that
contradict the official narrative, such as
researchers Christian Davenport and Allan Stam,
are not even dissidents, yet they, too, have been
vilified and their work ignored and/or suppressed.
Davenport and Stam, who investigated the
events of 1994 first for the US Agency for
International Development (USAID) and then
for the International Criminal Tribune for
Rwanda (ICTR), began their project with the
view expressed in the official narrative. As their
investigation progressed, however, they discovered inescapable evidence indicating the RPF was
also responsible for a great deal of killing. When
they presented some of that evidence to a meeting that included high-ranking members of
Kagame’s government and military, some in the
audience became enraged and one military man
cut off their presentation. Kagame subsequently
barred them from ever returning to Rwanda.
(See http://www.psmag.com/navigation/politics-andlaw/what-really-happened-in-rwanda-3432/).
See Rwanda on Page 15
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(continued from Page 14)

More instructive for how the
ICTR was determined to spin
the story of exclusive Hutu
responsibility and Kagame as the
savior of the day was the termination of Davenport and Stam’s
research project and its refusal
to publish or in any way make
known their findings. Other
investigations that produced
similar results, such as by the Rwandans who perished
United Nations, were likewise
and other causes traced directly to Kagame’s
suppressed. As with the wars that ravaged invasions is five to ten times as many as died
Yugoslavia in the 1990s and their aftermath, to during the Rwandan Genocide, and the dying
cite just one concurrent example, the West and goes on and on right up to this moment. Yet
the US in particular were determined that no Kagame has been hailed again and again by Bill
findings that reflected the responsibility of and Hillary Clinton, Madeline Albright, George
anyone but the designated bad guys would see the Bush II, Samantha Power and Susan Rice, right
light of day. In both instances, mass killings and up to today, as a hero and "the man who ended
other crimes committed by US clients Kagame, the Rwandan Genocide."
Franjo Tudjman of Croatia, Alija Izetbgovic and
Because Kagame is supported by the United
Atif Dudakovic of Bosnia, the Kosovo Liberation
Army and the United States itself were white- States as well as by Western powers as a whole,
washed. Crucial to the Rwandan story is the lie his crimes have largely been buried with the dead
that April 1994 marks the beginning of the terri- and no public ceremony has been held in the last
ble events, as if Kagame’s 1990 invasion and the 24 years to honor those killed by the RPF. While
intervening deaths of many thousands never the telecast of Rwanda: The Untold Story in
England, a country that is one of Kagame’s most
happened.
enthusiastic supporters, is significant, it is
For its part, the US was looking to supplant unlikely to mark a sea change in how elites in
France, its chief imperial rival in Central Africa, general tell the Rwandan story.
and increase corporate investment in the area,
Even limited exposes of empire like Rwanda:
especially in the bordering Congo, one of the
world’s most resource-rich nations. To that end, The Untold Story, however, provide an opening for
Kagame twice invaded the Congo not long after the general population alarmed by US foreign
taking over Rwanda, invasions that like that of policy. This is especially important because
1990 came with crucial US military training, Kagame remains in power, armed, financed and
diplomatically supported by his Western sponsors,
armaments and diplomatic support.
as well as because the terrible violence he and
Western plunder of the Congo dates to the those sponsors unleashed on the Congo contin19th century and the murderous rule of Belgian ues. Such exposes can also bolster opposition to
King Leopold II, whose insatiable lust for wealth Western machinations around the world which
was responsible for the deaths of up to 15 million often carry the relatively new tag of “humanitarCongolese. Revolutionary forces finally achieved ian imperialism” and are frequently packaged as
independence in 1960 but it took Congolese necessary to “prevent another Rwanda.” Rwanda
reactionaries and their Belgian and CIA helpers has been invoked to justify invasions of the
all of three months to overthrow and eventually former Yugoslavia, Libya and large swaths of the
murder Patrice Lumumba, the nation’s first Middle East and endorsed across the narrow
elected Prime Minister. When US puppet spectrum of official thought.
Mobutu Sese Soko was put in power, all
Activists against empire can and must make
semblance of independence vanished as Western
investors once again took control, and they made use of such openings, especially since the US
Mobutu a multibillionaire for his efforts on their continues to rampage through the Middle East,
behalf. By the time Kagame invaded the Congo continues to try and force its will in Ukraine and
the first time, Mobutu had fallen out of favor. His continues to try and force its will on Venezuela
dictatorial ways had become an international and other radical outposts in Latin America.
The people of this country are increasingly
embarrassment, plus the US didn’t like that he
was keeping so much of the swag for himself. In alarmed by the never-ending warfare demanded
addition, they had Kagame who, in his eagerness by empire; the 20-year effort to tell the real story
to be the US’s new client, was as pliant as about Rwanda underscores how plugging away
with the truth can curtail and, hopefully someday,
Mobutu had ever been.
US support of Kagame’s invasions of the end forever imperial ambitions and war.
Congo has proven a remarkable success, as his
wars of terror paved the way to a massive increase
in American investments (and profits) in copper,
cobalt, coltan and diamonds. During that time,
the number of Congolese who have been killed in
the fighting or died because of starvation, disease

—Andy Piascik
Andy Piascik was a member of MPAC from 1976
until 1979. He has remained an activist since and is
an award-winning author who writes for Z
Magazine, Counterpunch and many other publications and websites.

SERIES INJURIES DESERVE
SERIOUS RESULTS
Some days we move
forward and backward
As the train shudders
past the flat tops of houses with
broken windows and peeling paint,
neighborhoods filled with the empty shells
of industries that no longer exist,
we ride through a town where the teachers
are too tied up to buy textbooks.
A place where the hospitals sink
under the weight of an unpaid debt.
As I walk out of the station,
even the rain pooling on the concrete
cannot wash away the poverty
and despair that settle over the city.
I am slowly moving away
from a lecture on drone warfare.
Nobody knows we exist
say the victims’ family members
in an untouched corner of the globe.
For all the government thinks of them
the people I pass are just as insulated
from empathy as those victims.
They are numbers,
specks on a screen
in an exotic place.
I think of them when I walk to Quaker meeting
the next Sunday morning,
past a nearby cemetery
where a yellow ribbon
blows against the tall fence.
Yellow is the color of hope.
It’s the color of employment and pride.
Where jobs are scare, people tie their hope
to pine trees in their front yards.
Horsham drone base,
coming soon.
Buy it while you can.
Join the National Guard
and be tomorrow’s leader.
Today’s leaders
can’t even be bothered
to remember
the worn out cities,
the run-down towns,
the people they represent.
The citizens turn to warfare
to fill up the empty spaces
in their lives.
—Morgana Warner-Evans
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The Maine Peace Action Committee has its general
meeting every Tuesday at 4:30 PM in the Virtue Room of
The Maples Building on the University of Maine
campus. Meeting times and dates may change. MPAC
often has subcommittees working on topics of special
interest to current members. MPAC also organizes film
series, speakers, teach-ins, workshops, concerts, reading
groups, demonstrations, and other peace and justice
actions. For more information on MPAC, call 581-3860.
If you are interested in peace education and activism,
please join us.
http://www.umaine.edu/mpac/

pinions expressed in this Newsletter are those of
individual members of MPAC and other university
and community activists. They do not necessarily
express the views of other MPAC members or of the
group as a whole. We know that other readers may not
agree with all that is stated in this issue, and we encourage your response.
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Please return to:
Maine Peace Action Committee, Memorial Union, University of Maine, Orono, ME 04469

Town/State/Zip: .........................................................................................................................

Mailing address: ........................................................................................................................

Name:.........................................................................................................................................

q I’m short on cash now, but please keep me on your mailing list.

q Here’s an extra contribution to help pay for the Newsletter. $ ...........................................

q Here’s $5.00 for my annual subscription.

Yes! I’d like to continue to receive the MPAC Newsletter!

e trust that you have enjoyed reading past issues of the MPAC Newsletter. If you have not renewed
your subscription or have not made a contribution to MPAC during the past year, please return the
following form to us. (Please make checks payable to Maine Peace Action Committee.):
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